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| 24 Right Reverend the Lord Biſhop of 
WING HESTE R, &c: 


T Tf AryininG lately to make a Vifit to 
an Acquaintance, who is one of 
—. thoſe few Gentlemen that till re- 
tain ſome faint Senſe of Religion, and would 
willingly be chought Chriſtians; I found him 
peruſing a Book, the Title of which is A 
plain Account of the Nature and End of the 
LorD's SUPPER. He ſeem'd to be extreme- 
ly pleaſed with the Performance, and re- 
commended it to me as the beſt Treatiſe on 
that Subject that he had ever ſeen. I took 
it home with me, and read it over with At- 
rention; but perceived that it cou'd no q- 
therwiſe be called a plain Account, than as 
the generality of Quakers may be called 
plain Men. Tr is true, there is a ſuperficial 
Simplicity, a plainneſs of Dreſs and Lan- 
guage; but in the Matter and Tendency of 
| 0 - + the 


(4) 
the Book there is a world of Cunning, Am- 
biguity, and Diſſimulation. I likewiſe ſoon 
perceived my Friend's Reaſon for. approv- 
ing ſo highly of it. He is one of your eaſy 
Men, who is ſatisfied to profeſs and pra- 
ctiſe juſt ſo much of Religion as will not 
be troubleſome to him, nor thwart either 
his Intereſt or Recreation. Now nothing 
could be more exactly adapted to his Pur- 
poſe, than this plain Account, as the Au- 
thor figuratively entitles it; becauſe, ac- 
Serving to the Promiſe it makes its Reader 
in the Preface, it repreſents the Duty of re- 
2 this Sacrament in ſuch a Manner, 
that there is no body ſo indolent, ſo luke- 
warm, nor indeed ſo profligate in his Life 
and Converſation, but may ſafely communi- 
cate at any Time. Nay, and for the greater 
Eaſe and Convenience of all Perſons indiſpo- 
ſed to ſtrictneſs of Principle or Practice, or 
weary of attending at Church, or perhaps 
diſguſted at the Parſon, the Laity, for any 
thing I can ſee in this Book to the contrary, 
may conſecrate and receive this Sacrament any 
where, any time, or in any manner they pleaſe. 

I may ſafely ſay that there never was a 
Book more likely to pleaſe, nor leſs likely 
to reform the preſent Times. There were 
two Ordinances that, till Thirty or Forty 
Vears ago, did jointly contribute to keep 


Religion alive among us; namely, the Sab- 
| bath 


. 

bath and the Sacrament of the Lord's-Sup- 
per. People of any tolerable Faſhion have 

uite gone over the Sabbath; I mean as to 
1 Intention of its Inſtitution, and have 
converted it into a mere Day of Pleaſure. 
The Euchariſt has kept its ground longer, 
and preſerved ſome ſhare of the Reſpect that 
is due to an Inſtitution ſo ſacred and fo ne- 
ceflary, even in ſpite of all the Levity and 
Diſregard with which the Ordinances of Re- 
ligion have been treated of late. But this 
Book, if Providence doth not prevent, and 
its own Impiety and Abſurdity ſubvert its e- 
vil Effects, may ſoon relax the little religi- 
- ous Strictneſs, and quench the laſt ſpark of 
Chriſtian Zeal that is left among us. 

I know not what part of the World its 
Author lives in; but by the Tendency and 
Deſign of his Book one would imagine he 
had always lived in the midſt of a People 
who were inclinable to carry Religion to 
Extremes, and lay too ſcrupulous a Streſs 
on the Obſervation of its Ordinances. I 
am ſure my Countrymen need no Preſerva- 
tives againſt Exceſſes of this kind. In re- 
ceiving the Sacrament particularly, unleſs 
my Obſervation fail me very much, there 
ſeems to be ſuch a Lack of Ardour and Piety 
as may make it needleſs to diſſuade us from 
the ſmall Degrees of Reverence and Care 
that are ſtill employed about this PAR, 
| 1 
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Inſtitution. It wou'd be ne'et a whit more 
abfurd to difluade an inveterate Miſer from 
Prodigality, or earneſtly to exhort a Spend- 
thrift to be profuſe. The Author of chis 
Book muſt certainly have had the Propaga- 


tion of Irreligion and Vice prodigiouſly at 


Heart; and yet tho” no Principles can tend 
more ſtrongly to his Purpoſe than his own, 
1 think he has loſt his Labour in a good 
Meaſure, ſince it is evident chat what he 
mar has been for fome time general- 
y practiſed. Where is the need of fink- 
ing chis Sacrament ſill lower in the efteem 
of the World, when ſo little regard is ſhewn 
to it already? To what purpoſe is it to 
ſhew us the Folly of Devotion on this Oc- 
caſion, even ſuppoſing our Devotion were 
never ſo ſupererogatory, ſince we are no way 
diſpoſed to be devout? His Book contains 
a parcel of very ill · timed Errors, inaſmuch 
as it has reduced the moſt pernicious Prac- 
tice to Theory, and furniſh'd it with pre- 
tended Principles, at a Time when there is 
no Scruple made of the Practice without any 
Pretences whatfoever. I can't for my Life 
imagine what his end in publiſhing ſuch a 
Performance could be, unleſs it was to get 


himſelf a Name of ſome Sort or other, by 


writing in direct Oppoſition to the Spirit and 


- 


Intention of all Chriſtian Writers down to 


the preſent Times. 
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Next to the Wickedneſs and Folly of its. 
Author, is the Malice of. thoſe who, would. 
make us think it the Work of ſo great and 
excellent a Man as the hp of Wine beſter. 
What a ſcandalous and uncharitable Age is 
this, that can aſcribe ſuch a Work of Dark- 
neſs to an Apoſtolical Meſſenger of Light! 
To a Biſhop! To a Servant and Succeſſor of 
our Saviour! How is it poſſible that one 
who ſubſcribes our Articles, who engages to 
inculcate our Catechiſm, to adminiſter in the 
Church according to our Canons, and the 
Sacrament according to our Rubrick, ſhould 
write one Sentence of ſuch a Book? It is im- 
poſſible he ſhould vindicate his Conduct in 
ſo doing to his Conſcience, by pleading the 
ſuperiour Authority of Scripture in favour 
of his Principles, ſince he holds his Biſhoprick 
by ſubſcribing to the Conſonancy between 
the Holy Scriptures and the very Reverſe of 
this Author's Doctrine, as ſet forth in our. 
Rubrick, Articles and Homilies? Far be ic 
from me therefore to join in ſuch a ground- 
leſs and uncharitable Imputation; an Impu- 
tation that would fix one of the worſt Books 
that ever was wrote on one of the beſt Bi- 
ſhops that eyer adorned ours or any other. 
Churcb, a Biſhop fo learned and judicious, 
a Biſhop ſo fincere and ingenuous, a Biſhop: 
ſo ſoundand orthodox, a Biſhop in ſhort, ſo 
pious, ſo repleat with the greateſt Abilities 
: "BY | | a 


. 
and the higheſt Virtues, ſo inſpired, ſo fired, 
ſo almoſt conſumed with Chriſtian Zeal ! 

It was to do Juſtice to the Character of 
this diſtinguiſh'd Prelate, that I undertook 
ro write and publiſh this little Paper, in 
which my deſign is to point out a few of 
thoſe notorious Errors, and pernicious Prin- 
ciples that are ſo inconſiſtent with the ſhort 
Sketch I have given of the Biſhop's Character, 
in which I have imitated the Sincerity, and 
ſpoke with the ſame Love of Truth that ap- 
pears in all the Actions and Writings of this 
incomparable Father of our Church. 

To proceed then, as his Lordſhip is indiſ- 
putably the moſt learned, judicious, and pi- 
ous Prelate that ever was (as for the preſent 
Times J have nothing to ſay to them) or e- 
ver will be, it is by no means to be ſu 
poſed he could have run into the abſurd and 
irreligious Doctrines on which this Book is 
founded; which Doctrines I ſhall lay before 
the Reader in a few Propoſitions, and direct 
him to the Pages in the Plain Account, 
where they may be found. 

But before I proceed to this, it will be ne- 


ceſſary to premiſe that the Author recom- 


mends his Book to the World, not only as 
a plain but alſo as a full Account of the 
Lord's-Supper. He tells us that he has ex- 
plained every Paſſage that is to be found in 
Holy Scripture relating to this Inſtitution 4 


(9) 


and that if any one ſhall take upon him to 


have other Notions of, or form higher Ex- 


pectations from it than thoſe Paſſages of 
Scripture, under the Diſcipline of his Expli- 


cation ſet forth, he muſt be guilty of Sin 


and Preſumption. If therefore he ſhall be 
entirely ſilent about any received Notion in 
relation to this Sacrament, we are to con- 
clude that he is ſo for no other Reaſon, but 
becauſe he takes it to be a Notion not war- 
ranted by Scripture. Now as he has made 
no mention of conſecrating the Elements, 
let the firſt Propoſition be, 

I. That Conſecration, as practiſed by ours, 

or any other Church, is without ſcriptural 
Precept or Example, and an Addition to the 
Inſtitution of thoſe * Who alone had any Au- 
* thority to declare the Nature of it,” 
It is true, our Author has not any where, 
that I remember, mentioned the Word Con- 
ſecration, except in Page 121. but without 
often uſing the Term, which might have gi- 
ven Offence, he has ſtruck at the Thing, as 
may be ſeen in Page the 1 1h, Sc. where 
he endeavours to give ſuch a Senſe to that 
Word on which he ſuppoſes the Notion of 
Conſecration to be founded, as may remove 
all Foundation for ſuch a Practice. 

Whether he has rightly explain d the Word 
£Aoy1oag or not, perhaps the Reader will be 
better able to judge when he conſiders that he 

would 


: (10) 5 
would have the Senſe of that Word, which is 
uſed by twoof the Evangeliſts, determined by 
eoae451o0% that is uſed only by one; that his 
| Reaſon for this Determination is becauſe Sr. 
Paul makes uſe of the latter upon the ſame 7 
Occaſion; and that it is applied by all the «1 
four to the Cup, which muſt be ſuppoſed 3% 
to be blefſed, if at all, in no other Senſe than 
the Bread. But if St. Pan may be allowed 
to be as good an Interpr own Mean- 
ing as of St. Matthew's or of St. Mark's, then 
he may be underſtood to mean a Bleſſing 
when he ſays wxae51oas, in the ſame Senſe 
that our Interpreters have. put upon ehe- 
yioau; in St: Matthew; - becauſe in the x 
of his firſt Epiſtle to the Corinthians and at 
the 16t" Verſe he applies the ſame Word 
(viz, weySwp) to the Cup in ſuch a Man- 
ner that it is impoſſible for even this Author, 
with any ſnew of Senſe or Reafon, to apply 
it to any thingelſe. His Words are, n zr6/1g cov 
$ t h“ © £cvxoyBup. I will only obſerve two 
or three Things on theſe Words. The firſt 
is that r, is the Antecedent to 9, and 
that conſequently whatſoever is applied to 
the latter is thereby applied to the former. 
The ſecond is that «vaoy24 being here ap- 
plied to neo, cannot ſignify, Ve give 
Thanks, and therefore muſt fignify We bleſs 
or conſecrate. The third is, that it cannot, 9 
ſignify, as our Author wreſts it, over bich ak 
* We 1 
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we pronounce good Words of Praiſe, be- 
cauſe then the Words would have been vzrie * 
or Al 5, or at leaſt eAoyiag jv eAoy Sp. 
The laſt Thing I ſhall obſerve upon the 
Words is, that «1X4yg4 is the firſt Perſon 
plural of the preſent Tenſe, from which I con- 
clude that St. Paul, and others his Contem- 
poraries, did, after our Saviour's Death, actu- 
ally bleſs the Cup; and if the Cup, by our 
Author's own Way of Reaſoning, the Bread 
alſo. The Word being applied in this Place 
to the Cup, may ſhew us that the fame Word 
was probably intended. to be applied to the 
Bread in St. Matthew and St, Mark. The 
Rules of Grammar will lead us a Step fur- 
ther in this probability. The Participle of 
an Active Verb, without an Accuſative Caſe 
after itſelf, agreeing with the Nominative 
Caſe to another Verb, is applied as a Tranſi- 
tive to the Accuſative Caſe of that other 
Verb; as for Example, in this very Word, 
Genefis xii. 17. according to the Septuagint 
eAoyar eaoyyoy oe. Here os is the Accuſa» 
tive Caſe to wayar as well as wAomynou. 
The Author infinuates, that our Tranſlators 
were conſcious to themſelves that they had 
put in the Particle it after &Aoyyoas in St. 
Matthew's Goſpel without Warrant, and 
therefore omitted it in St. Mark's. But in 
this he deals very diſingenuouſſy by them, 
becauſe though they have not put in the 

— Particle 


( 12 ) 
Particle it in St. Mark's Goſpel, yet they 
have rendered it in the ſame Senſe as if they 
had, as may be ſeen by any candid Reader; 
the Words are, And Feſus took Bread, and 
bleſſed, and brake it; here the Copulative 
and applies all the Verbs to the Accuſative 
Caſe governed by the firſt. | 
The candid Reader will probably agree 5 
with me, that this Author has not ſuffici- N 
ently invalidated the Neceſſity of Conſecra- 
tion, by his Manner of interpreting this 
Word of Scripture, even ſuppoſing there was i; 
nothing elſe in the New Teſtament to coun- 
tenance it; but it is not on this Word chiefly 
that the Notion or Practice of Conſecration 
is founded. At leaſt, our Church has not 1 
thought ſo, as appears by the Directions gi- | 
ven in the Rubrick to the Miniſter, to ap- 4 
ply his Hands to the Bread at the Words 3 
Brake; and This is my Body; and to the L 
Cup, at the Words This is my Blood. And 
that theſe are the proper Words for that 
Purpoſe, will appear to any one who con- 1 
ſiders, that they are the very Words of Con- i 
ſecration uſed by our Saviour. The Bread 1 
was not his Body, tho' he had given Thanks, q 
or bleſſed it, till he affirmed it to be 4 
ſo; nor the Cup his Blood, till he called 
it by that Name. It was by thoſe Words 
that he ſet apart and appropriated the Ele- 1 
ments ro the Ends and Uſes of the Sacra- 
£4 | ment. 
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ment. Our Author ſhould therefore have 
found out ſome ingenious Method of prov- 


ing, that the Inſtitution of this Sacrament, 


and the Appropriation of Bread-and Wine to 
the Remembrance of our Saviour's Death, 
are not contained in the aforeſaid Words. I 
make no queſtion but he would have ſhewn 


Abundance of Learning on this very Point, 


if he had been aware of it. But he has 
attacked Conſecration, juſt as Mutius Scæ vo- 
la, in a better Cauſe, did the King of E- 
truria. He has aim'd his Blow at the wrong 
Place, and offered Violence, if not committed 


.Murther, on a Word of leſs Importance in 


the preſent Controverſy than he imagined. 
Before our Saviour inſtituted this Sacra- 

ment, Bread and Wine were no more the 

Repreſentatives of his Body and Blood, than 


any other Materials, but were made ſo in- 


tirely by his Appointment; fince which, 
the Elements for this Purpoſe muſt be no 
other than Bread and Wine. However, all 
Bread and Wine were not conſecrated b 
this Inſtitution, for then it had been a De- 
ſecration to have uſed them at a common 
Meal, or on any other Occaſion. If all 
therefore was not conſecrated, it follows 


that none was actually conſecrated, but what 


was then on the Table before our Saviour; 
ſo that it is neceſſary ſome Conſecration of 
the ſame Nature ſhould ſtill be uſed, in or- 


der 


K 


der to reſtrain that to an holy Uſe, which is 


left at large for all Uſes, by our Saviour's 
Conſecration. But our Author will ſay, the 
receiving Bread and Wine in Remembrance 
of our Saviour, is a ſufficient and effectual 
Conſecration. If that were the Caſe, how 
could the Corinthians prophane the Sacra- 
ment, ſince they did not apply it to the Me- 
mory of our Saviour, but eat it as a com- 
mon Meal. Without ſuch an Application, 
according to our Author, there can be no 
Sacrament, and conſequently no Prophana- 
tion, becauſe the Bread and Wine are ſtill 
common and unconſecrated. Neither can 
the Te- Act, by his Way of Reaſoning, 
poſſibly occaſion any Pro phanation; becauſe 
the taking Bread and Wine in Remembrance 
of Chriſt, being according to him the only 
Conſecration, he that takes them in order to 
qualify himſelf for a beneficial Poſt, takes 
them unconſecrated, and conſequently can- 
not be guilty of a Prophanation. It is for this 
Reaſon, that I cannot ſuppoſe the Biſhop of 
Wincheſter could have been the Author of 
this Book; becauſe his Lordſhip, if I remem- 
ber right, in his incomparable Performances 
againſt the Te/t-AF, ſhews that Law to be 
a Prophanation of the Holy Sacrament to 
worldly Uſes, which it never could be, un- 
leſs the Elements were ſuppoſed to be ſepa- 


rated and dedicated to a ſacred Uſe before. 


But 
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But this Author will have it, that they are 
never ſo dedicated; bur when they are taken 
in Remembrance of Chriſt; fo that he who 
takes them with any other View or Inten- 
tion, does not receive the Sacrament of the 
Lord's Supper at all, becauſe' he eats and 
drinks not in Commemoration of Chriſt, but 
for his own Promotion, and therefore does 
* no more than he who feeds on Bread an 
1 Wine for his Nouriſhment. , 15 
| The next Doctrine I ſhall take Notice of 
in this Writer, is that which relates to the 
End of the Lord's Supper. If the Reader 
will pleaſe to lay Propoſition the VIII of our 
| Author, and all che Pages from the 153* to 
ah the End of the Book together, he will per- 
|. ceive that the following Propoſition is fairly 
1 drawn from not only the general Tendency, 
4 bur the expreſs 'Words of his Treatiſe. | 
. Secondly, The Sacrament of the Lord's 
Supper is a Rite purely commemorative, 
«« So that the Duty of receiving it is (ſtrict- 
« ly ſpeaking) comprehended within the 
« Limits of eating and drinking with a due 
* Remembrance of Chriſt's Death. 

Our Author tells us, Page 54. that the 
Nature and Eſſence of this Sacrament con- 
ſiſts in its being done in Remembrance of 
Chriſt's Death; from which we muſt infer, 
that where there is no Remembrance of his 

Death, there can be no Sacrament. He ar- 
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gues from this Doctrine againſt * Tranſub: 


ſtantiation, and a corporeal Sacrifice in the 
Maſs; inſiſting, that to ſuppoſe a real Pre- 
ſence, when there is only a Memorial inſti- 
tuted, would be abſurd; from which we 
muſt infer, that in the Preſence of our Sa- 
viour this Sacrament could retain neither its 


Nature nor Eſſence, i. e. could not be. 


From which two Inferences put together; 
it appears plainly, by our Author's Way of 
Reaſoning, that our Saviour could not have 
inſtituted, nor his Diſciples received this Sa- 


crament, till after his Death. For, ſays our 
Author, Page 24. The doing: any Act in 
Remembrance of aPerſon, implies his bodi- 


« ly Abſence: and if he is corporally preſent? 
« we are never ſaid, nor can we be ſaid to per 
« form that Action in Remembrance of him. 
« And again, Page 30. They (that is, our Sa- 
te viour's Diſciples) could not do the Actions 
« here named (i. e. eat and drink the Me- 
ce morials of his Body and Blood) in Remem- 
ce brance of him, whilſt he himſelf was cor- 
te porally preſent with them, nor in Remem- 
« brance of any thing done which was not 
ce then done and paſt. All this is very true, 
and therefore the Eſſence of this Sacrament 
cannot conſiſt in mere Commemoration, ac- 
cording to our. Author elſewhere. To re- 
member a future Event is much the ſame 
with foreſeeing what 1s palt. | 

rt However, 
3 


5 

However, ſince St. Matthew, St. Mark, 
St. Luke, and St. Paul, will needs have it, 
that this Sacrament was inſtituted and re- 
ceived before our Saviour's Death, much to 
the Diſcredit of this Author, we muſt look 
out for ſomewhat elſe in the Inſtitution, on 
account of which it was conſiſtent with the 
infinite Wiſdom of our Saviour, to ordain it 
before his Death. by 

Let us, in order to this, conſider the Paſ- 
ſages in Scripture that relate to the laſt Sup- 
per. And here it is obſervable, that there 


is no mention made of Commemoration in 


the Account given by St. Matthew and St. 
Mark. It is not unlikely that their Reaſon 
for ſo doing was, becauſe they intended to 
ſtate the Nature of the Sacrament, as it was 
before our Saviour's Death. But as St. Luke 
and St. Paul have given us a more full Ac- 
count of it, by adding the Precept for do- 
ing it in Remembrance of Chriſt's Death, 
we will ſuppoſe for the preſent, that St. Paul's 
account, in which the Memorial is twice 
mentioned, is the only hiſtorical Narrative 
of this Affair extant. 

Every one who reads St. Paul's Words, 
muſt perceive, that we are always to com- 
memorate our Saviour's Death in this Sacra- 


ment. The Words therefore that contain the 


Precept for Commemoration, being agreed 
upon, may be ſer aſide; after which we ſhall 
C find 


| 3 

find theſe other Words, This is my Body which 
is broken for you, and this Cup is the New Te- 
ftament in my Blood, Theſe Words cannot 5 
mean the ſame with thoſe relating to ou: 
memoration, for if they did, the Apoſtle 4 
muſt have been guilty of a Tautology: and 
if they mean any thing elſe, then this Inſtitu- 
tion muſt have ſomething more in it than a 
bare Memorial. But be their Meaning what 
it will, it muſt be eſſential to the Inſtituti- 1 
on, not only becauſe, as J obſerved before, 3 
theſe are the very Words of Conſecration, g 
but becauſe in theſe Words, or in none, we 7 
muſt look for the Reaſon of celebrating this 9 
Sacrament before our Saviour's Death. 
It muſt therefore be a Matter of high im- 
= to all Chriſtians, to know what is meant 
y theſe Words. Our Author has treated 
them with ſuch Contempt that he takes little 
or no Notice of them. The moſt he vouch- 
ſafes is a Paraphraſe of them, in which he 
obliges them to ſpeak according to the Drift 
of his Doctrines, without giving us any Rea- 
fon for ſo doing. The Words Body and 
Blood muſt either be underſtood literally 
and corporeally, or elſe in a figurative and 
ſpiritual Senſe. They cannot be underſtood 
literally nor corporeally, becauſe common 
Senſe is againſt ir. A figurative or ſpiritual 
Interpreration muſt therefore be found, be- 
fore they can be rationally or rightly _ | 
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( 19 ) 
ſtood; becauſe we may preſume to ſay that 
they ought to be allow'd ſome Meaning. 
Now if nothing elſe is intimated to 'us by 
theſe Words, but that the Bread and Wine 
are Memorials. of Chriſt's Death, then they 
ſignify only juſt the fame thing with, This do 
in Remembrance of me; by which our Savi- 
our and his Hiſtorians muſt be ſuppoſed 
guilty of multiplying Words, without en- 


larging the Senſe, and that in the very form 


of a moſt ſacred Inſtitution, when, if ever, 
both Brevity and Strictneſs are neceſſary, 

Since then neither a bodily Preſence, nor 
a bare Memorial is intended by theſe Words, 
fince the Sacrament was fully inſtituted by 
theſe Words alone, as appears from its being 
inſtituted before our Saviour's Death, and 
conſequently before the poſſibility of a Com- 
memoration, and fince St. Matthew and St. 
Mark have given us an Account of the In- 
ſticution, without taking the leaſt Notice of 
the Commemoration, we muſt conclude 
that to eat our Saviour's Body and drink his 
Blood is to partake of all thoſe Benefits that 
were procured to us by his Death, among 
which Faith and Grace are chiefly to be 
reckoned ; for, 

To what purpoſe do we eat and drink, 


unleſs in order to our Nouriſhment ? Bur 


as in this eating and drinking there is no 
bodily Nouriſhment intended, ſome Spiri- 
2 tual 


E 

tual Food muſt be intended. Now our Souls 
can be ſtrengthened, refreſh'd, or fed, no 
otherwiſe than by Faith and Grace, I mean 
in a religiqus or chriſtian Senſe; it follows 
therefore, that if we eat, drink, or are fed at 
all by this Inſtitution, it muſt be by the moſt 
comfortable and reviying Motions of God's 
Holy Spirit, that anſwer to the devout Diſ- 
poſition of our Hearts, as material Food does 
do our bodily Hunger. Our Saviour in the ſixth 
of St. John, ſpeaks of his Fleſh and Blood 
in this very Senſe. I am the Breadof Life, 
ſays he, I am the living Bread which came 
down from Heaven; If any Man eat of this 
Bread he ſhall live for ever, and the Bread 
that I will give is my Fleſh, which I will 
give for Be Life of the World. FVerily, ve- 
rily, I ſay unto you, except you eat the Fleſh 
of the Son of Man, and drink his Blood, you 
have no Life in you. Wheſo eateth my Fleſb 
and drinketh my Blood hath eternal Life, and 
T will raiſe him up at the laſt Day. For my 
Fleſh is Meat indeed, and my Blood is Drink 
indeed. He that eateth my Fleſh and drink- 
eth my Blood, dwelleth in me and I in bim. 
As the living Father hath ſent me, and I 
live by the Father, fo be that eateth me, even 
he ſhall live by me. The Jews had cavil'd 
at theſe Expreſſions before, but as ſoon as 
pur Saviour perceived that his Diſciples alſo 
murmured at them, he explained them to 

- Miles them, 


( 21 ) 


chem, by telling them that i is the Spirit 


| that quickeneth, that the Fleſh profiteth no- 


thing, and that the W ords which he ſpake un- 
to them are Spirit and Life. 

As in St. Paul's Account of the Inſtitu- 
tion, we are commanded to eat the Body 
and drink the Blood of Chriſt, ſo St. Jobn 
tells us, that unleſs we do ſo, we have no 
Life in us; and leſt we ſhou'd either re- 


jet his Doctrine with abhorrence at the 


Thoughts of eating his Fleſh and drinking 
his Blood literally or corporally, or to avoid 
that, ſhould fix ſome other unworthy Inter- 
pretation on his Words, he tells us that we 
are to underſtand him in a ſpiritual Senſe, 
that it᷑ is the Spirit that quickeneth, and that 
the Words which he ſpeaketh unto them, 
are the Spirit which quickens, and that Life, 
which is thereby quickened. 

It is obſervable, that after our Saviour 
had often ſpoke of eating his Fleſh and 
drinking his Blood, he comes in the 37 
Verſe, to ſpeak of eating himſelf; by which 
is meant according to his Explanation at 
the End, his Spirit, as well as his Fleſh 
and Blood, which without that could not 
be perſonally call'd him, nor of any Avail to- 
wards the procuring eternal Life to us. What 
are we to conclude from eating Chriſt's Fleſh 
and drinking his Blood, nay from eating 
Chriſt himſelf, but that we are to feed on 
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| ( 22 ) | 
ſome Repreſentations of his Fleſh and Blood, 
under which, to make Them, in ſome Senſe 
Him, is conveyed his Spirit, which works in 
us by his Words, and nouriſhes by his Pre- 


cepts to eternal Life? 


From this Paſſage of St. Jobn it appears 
plainly in what Senſe the Bread and Wine 
are called our Saviour's Body and Blood. 
Chriſt here calls his Fleſh the Food or Bread 


of Life, and in St. Paul's Account, calls the 
Sacramental Bread his Body; he tells us in 


both Places that we muſt Eat it, from 
whence we cannot but conclude that ſome 


kind of Nouriſhment is to be communicated 


by it. What that is, he ſhews us by the 
Oppoſition between Manna which could not 
prevent temporal Death, and this Meat in- 
deed, which. ſecures to us eternal Life, 
Now if we ſuppoſe the two Paſſages of 
St. Fohn and St. Paul laid together, the Senſe 
of both may be expreſſed in the Perſon of 
Chriſt, thus, © Endeavour not to procure 
4 to yourſelves that periſhable kind of Food, 
e which can only ſupport you for a ſhore 
« Time here, but endeavour to come to me 


„ by Faith, who am the true Food, with- 


« out which you muſt periſh everlaſtingly. 
« T intend my Fleſh for your Meat, and my 
« Blood for your Drink. But that you may 


* not be ſhock'd at ſuch a kind of 12 
| | « ap- 


„ 
« appoint Bread to repreſent my Body, 
« and Wine my Blood, under which (that 
« you may not have only the dead unpro- 
« fitable Fleſh) I ſhall ſignify and impart 
* to you my Spirit, in order that, by its 
e powerful Impulſe, the Principles of eter- 
© nal Life contain'd in my Word, and the 
« ſaving Efficacy of my Diſpenſation may 
« be apply'd to your Souls. Having thus 
e made proviſion for your immortal Part, 
J defire that hereafrer as often as you 
« feaſt on, and refreſh your Souls with, this 
« Spiritual Nouriſhment, you do grateful- 
* ly remember me, who have given up my 


« Body to be torn, and my Blood to be 


* ſhed for the Remiſſion of your Sins, and 


de the eternal Preſervation of your Souls.” 
But our Author will not allow this Paf- 
ſage of St. John to be meant of the Loxp's 
SUPPER at all, Let us examine his Reaſon. 
He begins with telling vs that it hath been 
applied to the LorD's-SUPPER, eſpecially 
fince the Doctrine of Tranſubſtantiation, by 
ſome who have laboured hard ro make the 
Application. In this he fays what is very 
true; but thoſe who labour d that point for 


that Purpoſe were guilty of a great overſight 


in ſo doing, becauſe the Explanation of the 
whole Paſſage ſubjoyn'd by our Saviour, is 
the plaineſt and moſt direct Argument that 
is to be found in Holy Writ againſt the Doc- 

trine 
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3 (24) 
trine of Tranſubſtantiation. It is not an 
Argument by Deduction and Conſequence; 
but in expreſs Terms. Beſides we find the 
Sacrament neceſſary in both kinds from the 


534 Verſe of this Chapter. Nor were the 


Proteſtant Commentators guilty of a leſs 
Overſight in denying it to be meant of the 
Lorp's-SUPPER, for the very ſame Reaſons. 
Had they rightly underſtood it, they had in 
all likelyhood exchanged Opinions. 

He ſays again, that it could not relate to 


the Duty of the LorD's-SUPPER, becauſe it 


was not then inſtituted, nor ſo much as 
hinted atto his Diſciples. This Conſequence 
does not follow. Cou'd not Chriſt have 
ſpoken of an Inſtituion which he intended ? 
And why ſhould he have hinted it to his Diſ- 
Ciples before? Was not that itſelf a timely 
and a ſufficient Hint? Was it however im- 
poſſible that he ſhou'd ſpeak then of a fu- 
ture Inſtitution, and without previous Inti- 
mation given to his Diſciples? 


But further, he tells us that there is ſuch. 


a Difference of Expreſſion in the two Caſes 
as may ſhew that they are not to be ap- 
plyed to the ſame Thing. Our Saviour ſays 
in the Form of Inſticution, the Bread which 
you are to eat is my Body, not, my Body 
is your Bread, or your Food, c. But when 
our Saviour ſaid, this Bread is my Body and 
bid them eat it, he intended they 8 
_ HE fee 
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( 25 ) 
feed on it, and then it muſt have been their 
Bread or Food, according to what he tells 
them in the ſixth of St. John. 

He obſerves likewiſe, that there is no men- 
tion in this Paſſage of Eating and Drinkin 
in Remembrance of Chriſt after he ſhou'd 
be taken from his Diſciples; from whence 
he argues, that it cou'd not be meant of the 
Loxrpy's SUPPER, which is a Memorial of 
his Sufferings a long Time afterwards, and 
cou'd not be put in Practice during his Pre- 
ſence with them. By this way of arguing 
St. Matthew and St. Mark, in their Accounts 
of the Inſtitution cou'd not have ſpoke of the 
Lokp's SUPPER, for neither of them have 
mentioned the Commemoration; nay by the 
very ſame way of Reaſoning, our Saviour 
cou'd not have given this Sacrament to his 
Diſciples before his own Death; for how 
cou'd they commemorate him preſent? Theſe 
are all the Blunders offer'd by our Author 
on this Head ; what follows is only a modeſt 
Endeavour to help our Saviour and St. John 
to expreſs in the Author's Senſe what they 
have attempted to ſpeak in their own Wards. 

I ſhall therefore lay him aſide for a while, 
and try if I can offer any Satisfactory Rea- 
ſons, why this Paſſage ought to be under- 
ſtood of the Lorp's SueetR; beſides ſuch 
as may be deduced from the Explication al- 
ready given of it. 


It 


; (6) 
© Tt is generally allowed that St. John wrote 
his Goſpel after the other three Goſpels and 
the writings of St. Paul had been all pub- 
liſhed; nay it is commonly ſuppoſed ro have 
been wrote the laſt of all the Scriptural Ca- 
non. His end for writing it is known to 
have been no other, than that of perpetuat- 
ing certain Particulars in our Saviour's Hi- 


ſtory, which had been either omitted, or 


not fully related by thoſe who had handled 
the Subject before, in order to rectify ſome 
Errors and Abuſes that had by that means 
crept into the Church. The Cerinthian He- 
reſy was the chief of thefe. But before he 
wrote his Goſpel, the Heathens had accuſed 
the Chriſtians of certain horrible Rites, par- 
ticulary Feaſting on human Fleſh and Blood. 
It ſeems therefore very probable that the 
aforeſaid Paſſage was intended as an Expla- 
nation of the LoxD's SuppER, on which 
this Charge had been fixed. The whole 
Diſcourſe is admirably well fitted to this 
Purpoſe, becauſe in it is ſhewn the Abhor- 
rence with which both the Jews and Diſci- 


ples received the Doctrine of feeding on 


Chriſt's Body and Blood, while they under- 
ſtood it in a literal Senſe, and then the true 
Spiritual Senſe is immediately ſubjoined. 
Now Sr. John having clear d up this Diffi- 
culty about the Sacrament, had no occaſion 
to ſay any thing of the Inſtitution. It was 
enough 


627) 
enough for him to explain the Nature of 
the Myſtery; as for the Time, and Manner, 
and End of its Appointment, they were all 
ſufficiently related before. | 

It cannot be denied but that St. John re- 
counts many incidents in our Saviour's Life, 
which had been wrote by the other Evan- 
geliſts before him, particularly the Celebra- 
tion of the Paſſover that yery Night in which 
he inſtituted his laſt Supper. But he fays 
not one Word in that Place of this Inſtitu- 
tion; and the Reaſon in all probability was, 
becauſe he had faid as much as was needful 
on that Subject before, in the Diſcourſe a- 
bout ſpiritual Food. 

But again, we find in this Paſſage that 
Chriſt mentions his Fleſh and Blood ſepa- 
rately, four times over; from which we muſt 
conclude that when they come to be inter- 
preted ſpiritually, they muſt intimate to us 
two diſtinct Ideas: but unleſs they be apply d 
to the ſacramental Body, by which our Souls 
are fed in order to eternal Life, and the ſa- 
cramental Blood thro' which we have Re- 
miſſion of Sins, they cannot repreſent more 
than one Idea; which is no way conſonant to 
the Care our Saviour takes to ſpeak of them 
diſtinctly. | 

Again, if we take away our Saviour's hu- 
man Nature, that is, his Fleſh and his Blood, 
he can neither be Food nor Life to us, be- 
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cauſe it is neceſſary to his being either, that 


he ſhou'd obtain Remiſſion of our Sins; but 


without ſhedding of Blood there is no Re- 
miſſion of Sins. It follows therefore that 
the Food of eternal Life mentioned in this 
Paſſage can be no other than the Body and 
Blood of Chriſt, which he facrificed for us, 
and which are applied to our Souls by Faith 
in the Sacrament of his laſt Supper. 
Again, if our Saviour had not ſpoke in 
this Place of the ſame Food which he af- 
terwards calls his Body and his Blood, he 
had not ſaid that he himſelf was that Bread 
or Food. If he had ſpoken of his Precepts 


. as ordinarily delivered in Diſcourſe, - he cou'd 


not have called them in any Propriety him- 
ſelf. He might have ſaid indeed, I will 
give you the Bread of Life: But he could 
not have ſaid, I am the Bread of Life. Such 
an Expreſſion is as abſurd, as if an Am- 


baſſador, who js ſent with Articles of Peace 


to a neigbouring Prince, ſhould ſay, I am 
Articles of Peace: Or, as if an Huſband- 
man ſhould deliver a Syſtem of Agricul- 
ture to the World, and upon the Strength of 
the Rules laid down in it, ſhould tell the 
Pubick, that he himſelf is Corn, and Wine, 
and Oil. | 

Laſtly, if this Diſcourſe is not to be un- 
der ſtood of the Lord's- Supper, it muſt ap- 
pear to contradict it ſelf: becauſe our Savi- 


Our, 


2, > 

our, who ſo often calls his Fleſb and his 
Blood, Drink indeed and the Food of Life 
1n the former Part of it, in the latter End 
ſays, that the Fleſh profiteth nothing. But 
if we underſtand what he ſays, of the Lord's- 
Supper, the Difficulty will clear up, as may 
appear by this Paraphraſe; Except you eat 
my Fleſh, and drink my Blood, you have no 
Life in you, becauſe you cannot receive the 
Grace and Principles which I have annexed 
to them alone: But if you receive the Sym- 
bols, appointed by me to repreſent my Fleſh 
and Blood, unworthily, they will profit you 
nothing, they will to you be my Body and 
Blood, in no other Senſe than to make you 
guilty of commemorating my Death without 
renouncing thoſe Sins for which I died, 
which is a kind of conſenting to my Death. 

Other Reaſons might be offered, bur I 
hope theſe will ſuffice to ſhew, that this 
Diſcourſe is ſcarce intelligible to us, if not 
underſtood of the Lord's-Supper. No plain 
Reader ever put any other Interpretation on 
it; and ſuch Readers uſually fall in with the 
true and natural Senſe of plain Paſſages, 
provided they be faichfully rendered, more 
readily than Commentators do. The Rea- 
ſon for it is this; the plain honeſt Man 
ſearches his Bible for ſuch Information as 
is neceſſary to the ſaving of his Soul, with 
an Eye to no C. but that be- 
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tween himſelf and the Adverſary of his Sal- 
vation; ſo that with all the Underſtanding 
he has, he goes directly on to the true Con- 
ſtruction, God's Grace in the mean Time 
directing and aſſiſting his honeſt Enquiry. 
Whereas your Commentators, who are al- 
ways deeply engaged in Diſputes and learned 
Prejudices, lay the Byaſs of their own Prepoſ- 

ſeſſions on the Scriptures, and ſuffer them to 
ſpeak nothing but their own Opinions. 

If any one will needs ſuppoſe, after all, 
that — Lo p's- SupPER is a purely com- 
memorative Rite, let him conſider with him- 
ſelf to what Purpoſe ſuch a Rite cou'd have 
been inſtituted ;- Let him conſider that bare- 
ly remembering our Saviour's Death, which 
1s all our Author ſeems to make abſolutely 
neceſſary, can have no Effect, nor be of 
any uſe at all. But then our Author will 
fay, that he ſpeaks of a grateful and thank - 
ful Remembrance: If he does, he wou'd 
do well to conſider that ſuch a Remem- 
brance is altogether impoſſible without Re- 

ntance for paſt Sins, without Faith in 


' God's Word and Promiſes, and without 


Charity towards our Fellow-Chriſtians: fo 
that allowing that to be the ſole End of 
the Sacrament, yet ſtill it cannot be purely 
commemorative, ſince the whole of a Chri- 
ſtian's _ neceſſarily reſults from thence. 


Drinking 


(31) 
Drinking to the Glorious Memory of King 
William the III. has been thought by ſome 
to have a prophane Reſemblance of this ſa« 


cWred Inſtitution. However, neither the Par- 


ty-Warmth with which che Memory of chat 
Prince was drank, nor the Party -· Spirit with 
which that Practice was rail'd at, cou'd ever 
raiſe it ſo high, as to give it any offenſive 
Refemblance to our Lord's-Supper, till the 
Publication of this Book, which has brought 
down the Sacrament to a Level with that 
or any other honorary Commemoration. 
Nay, if we confider the Matter well, we 
ſhall find that our Author has ſunk the Sa- 
crament a good deal lower than the Glort- 
ous Memory. When a Company drinks to 
the Memory of King William, they can't be 
ſuppoſed to do it without an hearty Abhor- 
rence of Popery and Tyranny, without a 
Reſolution to oppoſe both to the uttermoſt 
of their Power, and without a firm Adhe- 
rence to the political Principles on which 
the late Revolution turned. Bur if you will 
believe our Author, it is only neceffary to 
remember the Death of Chriſt. Repen- 
rance, Faith and Charity are according to 
him by no means neceſſarily connected with 
the Duty of Eating and Drinking in Remem- 
brance of our Bleſſed Saviour. To profeſs 
our Faith in Chriſts Promiſes, to re-kindle 
our Zeal for thoſe Principles by which he 
wrought 
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wrought the great Revolution from a ſtate 
of Sin to a ſtate of Salyation, or to renew 
our religious Engagements to him, may be, in 
the Opinion of our Author, no uſeleſs Work; 
but he thinks they are not neceſſary when 
we meet to commemorate the Death of our 
Divine and Glorious Redeemer. If chis does 
not ſink the Memory of our Saviour lower 
in a religious, than the common Practice 
does that of King William in a political Senſe, 
I am under a very groſs Miſtake. 

I have dwelt the longer on this Head, 
becauſe the following Errors of our Author 
are ſo artfully interwoven with this, that it 
wou'd be difficult to get clear of them if this 
one were admitted. But his Art will now 
be turn'd againſt himſelf, inaſmuch as the 
Demolition of his Foundation muſt be atten- 
ded with the Ruin of the whole erroneous 
Fabrick which he has erected on it. Be- 
fides, to expoſe his fundamental Abſurdities 
and Falſehoods under this Propoſition, was 
the moſt effectual Way of demonſtrating 
that this Book cou'd never | have been the 
Work of ſo learn d, ſo ingenious, and in 
ſhort ſo great a Man as the Biſhop of Vin- 
cheſter. If the Reader will be pleaſed to con- 
ſult the twelfth, thirteenth, fourteenth, fif- 
teenth, and ſixteenth Pro tions of our Au- 
thor, he will find chat the following Propoſiti- 
on is rightly and fairly drawn from thence. 


Thirdly, 
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_ Thirdly, There is no other Preparation 
neceſſary to the worthy Reception of the 
Lord's-Supper, than a ſerious Remembrance 
of our Saviour's Death, ſo that Perſons who 
lead lives unworthy of Chiſtians both before 
and after it, may nevertheleſs be worthy 
Communicants. | 

This wou'd be very true, if the Sacra- 
ment of the Lord's-Supper were merely com- 
memorative, for then we might without the 

ſmalleſt Trouble or Preparation examine 
_ ourſelves, whether we remembred that Chriſt 
died for us. But I hope it appears pretty 
plain from what was ſaid under the foregoing 
Propoſition, that there muſt be ſomething 


more intended by this Inſtitution than a bare 
Commemoration. 5 


But let us be determined by Scripture, 


and the Nature of the Inſtitution it ſelf. We 
find in the xih. Chapter of the firſt Epiſtle 
to the Corinthians St. Paul telling that Church, 
that Whoſeever ſhould eat this Bread or 
drink this Cup unworthily ſhou'd be guilty 
of the Body and Blood of the Lord, and 
ſhou'd eat and drink Damnation to himſelf: 
From theſe Words fo alarming, notwith- 
ſtanding the Softnings of our Author, it ap- 
pears very plainly, that we ought to be ex- 
ceedingly careful ro know in what a worthy 
Reception conſiſts. This we may find by 
the other Admonitions there given, St. Paul 
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reproves the Corinthians for three Vices 
Viz. Drunkenneſs, deſpiſing the Church of 
God, and uncharitably ſhaming their poor 
Brethren; which Vices rendered their Cele- 
bration of the Lord's-Supper unworthy. 
Now it appears that they were not guilty of 
theſe Vices at the very Time of receiving, but 
at their Love Feaſts which they celebrated ac- 
cording to our Author before, but accor- 
ding to others, after the Sacrament; which 
may ſerve to ſhew us that our Behaviour 
eicher before or after communicaring ought 
to be virtuous, devout, and decent, or elſe 
we muſt be unworthy Communicants. It 
is not at the Time of receiving only, that 
we are obliged to live and act like Chriſti- 
ans, but at all other Times, under the Pe- 
nalties of an unworthy Reception. Perhaps 
our Author will ſay, not at all other Times, 
but only immediately before or after, only 
while we. are in the uſual Place of Com- 
munion. This is, as if it was not the hei- 
nouſneſs of Vice that made the Action un- 
worthy, but the nearneſs of Time. But 
Vice is Vice, and as ſuch, offenſive in the 
Sight of God, to whom a Thouſand Years 
are as one Day, at all Times. Nor is it 
theſe Vices only that are here mentioned, 
but all others for the ſame Reaſon, that 
make an unworthy Reception of the Lord's 
Supper. If this were ſo, our Author * 
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ſay, why did not St. Paul tell us ſo? How 
can we conclude all this from the Paſſage 
now under Confideration? I anſwer, that St. 
Paul in the Words already cited reproves 
the Abuſes of the Corinthians, for no other 
Reaſon but becauſe they were offenſive in 
the Sight of God ; which is a Reaſon as good 
againſt all manner of Vices and Abuſes what- 
ſoever, whether committed before, at, or 
after the Sacrament, tho never ſo geographi- 
cally or chronologically diſtinguiſhed. 

But it happens unluckily for our Author, 
that St. Paul after reproving the Corinthians 
by applying directly to them and their parti- 
cular Abuſes, in the 20th, 2 10, and 224 Ver- 
ſes, at the 271 Verſe ſays in general, that 
Wheſfoever ſhall eat and drink unworthily, 
ſhall be guilty of the Body and Blood of 
the Lord; and then immediately ſub-joins, 
Let a Man examine himſelf, and fo let him 
eat and drink, This is applyed to all Man- 
kind, and ought to be underſtood as a Barr 
laid againſt all kinds of Sin and Unwor- 
thineſs. To what End is a Man to exa- 
mine himſelf? Is it only to try whether he 
remembers the Death of Chriſt or not? Sure- 
ly that can require no Examination. Or is 
it in order only to conſider the Difference 
between our Lord's Body and a common 
Meal? Surely that is not to examine him- 
ſelf, but to examine the Inſtitution, 
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Ic ſeems to me a little hard, that while 


all other Affairs or Undertakings, neceſſari- 


ly require, according to their Importance, 
certain Degrees of Preparation, this moſt ſa- 
cred and ſolemn Ordinance, in which not 
only the Body and Blood of our Redeemer 
are repreſented, but his Spirit conveyed, 
ſhou'd be approach'd in an abrupt and ir- 
reverent Manner. Is there no Decency of 


Dreſs, no wedding Garment required when 


we are to be entertained at the Table of 
the Lord? Shall we ſet off our Bodies in 
our beſt Apparel, when we are to dine 
with a Prince or a great Man, and yet go 
covered with all the foul Rags of our un- 
repented Sins to ſup with the Lord of Hoſts 
and the King of Kings? This is not only 
not to diſcern the Lord's Body from a com- 
mon Meal, but to treat it with infinitely 
more indignity. Surely a Wretch polluted, 
corrupted, and altogether impenitent, is ut- 
terly unfit for the Performance of any Chriſ- 
tian Duty, but moſt eſpecially, of the moſt 
awful and important Inſtitutions. Surel 
to a Soul void of Faith in God's merciful 
Promiſes thro' Chriſt, this Sacrament muſt 
be Impertinence, and his taking it Propha- 
nation. Surely to an Heart embittered with 
Malice, and at Enmity with its Fellow- 
members in Chriſt, this Feaſt of Love muſt 
be extremely oppoſite and repugnant. Is it 
: | not 
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not then neceſſary that we ſhou'd conſider 
well whether we poſſeſs our Souls in a 
Spirit of Repentance, Faith and Benevo- 
lence, before we approach the Lord's Table? 
And can we form to ourſelves theſe Diſpo- 
ſitions in an Inſtant, without either exerting 
ourſelves in Meditation, or imploring the 
Aſſiſtance of Almighty God by Prayer? 

If, as our Author will have it, the whole 
Nature and Eſſence of the Lord's- Supper 
conſiſt in the Commemoration of Chriſt's 
Death, we ought certainly to commemo- 
rate that ineſtimable Mercy in ſuch a man- 
ner as may redound to the Honour and 
Glory of our divine Benefactor and Maſter. 
But this can never be done without a ſtrict 
Adherence to his Precepts, or at leaſt a 
deep and ſorrowful Repentance for having 
tranſgreſſed them. He that is obſtinate in 
his Wickedneſs diſhonours the Saviour of 
Mankind, becauſe he careſſes and courts 
thoſe Sins for which He was put to open 
Shame; he is at Enmity with. Chriſt, be- 
cauſe he is in Amity with thoſe Vices which 
Chriſt came into the World to combate and 
ſabdue; he crucifies Chriſt afreſh, becauſe 
he cheriſhes and encourages thoſe Impieties 
that nailed our dear Redeemer to the Croſs, 
and puſhed the Spear into his Side. Now is 
it poſſible for ſuch an one to honour Chriſt 
by receiving Bread and Wine in his Remem- 

brance? 
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brance? If he remembers him at all, muſt 


it not be as an Enemy, or as a Perſon whole 


Memory he would diſgrace ? 

Let the Reader now conſider, whether it 
is with Senſe or Charity to be ſuppoſed, that 
an Ambaſſador of Chriſt, and a Paſtor of his 
Flock, ſhould, againſt Scripture, againſt the 
Nature of the Sacrament, againſt the Inte- 
reſt of Chriſt's Kingdom, and againſt the 
Salvation of his Subjects, whom he has bought 
with his blood, labour to make the Hearts 
of thoſe who come to the Lord's Table as 
impenitent, as faithleſs, as uncharitable, and 
as devotionleſs every way as he can. When 
the Reader has done this, if he will turn to 
the XVIII Propoſition of the Plain Account, 
and peruſe that with what is faid under it, 
particularly in Page 143, 153, 156, 164, 
173, and 174. be will find that the follow- 
ing Propoſition is truly and fairly extract- 
ed. 

Fourthly, There are no Privileges peculi- 
arly annexed to the worthy receiving the 


Lord's-Supper, no concomitant Grace, no 


ſpiritual Benefits, no Communion with God. 
It is no Renewal of our baptiſmal Vow, nor 
Seal of the Chriſtian Covenant. | 

Our Author owns indeed at the 155" 
Page,“ That the Sacrament, by its natural and 
« reaſonable Tendency, leads us to Thank- 


* fulneſs, to > the Profeſſion of our Depen- 
« dence 


( 39 ) 
x dence on, and Obligations due to God, and 
our Duty towards our Neighbours, and 
that it is therefore an effectual Acknow- - 
* ledgement of our ſtrict Obligation to all 
<« Inſtances of Piety and Virtue, &c. 

It is eaſy to ſee, that this contains a flat 
Denial of what the IVi* Propoſition ſets forth, 
which Propoſition is nevertheleſs faithfully 
collected from the Pages refer'd to. But 
beſides, the Matter of this Conceſſion made 
by our Author is manifeſtly impoſſible, if it 
be true, that the Lord's-Supper is a Rite 
purely commemorative, and that there is no 
Preparation neceſſary to the worthy receiv- 
ing of it. If it be merely a Memorial, how 
can it be reaſonably expected, that it ſhould 
lead the Thoughts of thoſe to the whole Sy- 
ſtem of Chriſtian Duties, who are not ne- 
ceſſarily required to make any Preparations 
for-it, further than a bare and inſtantaneous 
Recollection of our Saviour's Death? The 
Thoughts themſelves may take what Hints, 
and ſteer what Courſe they pleaſe; bur this, 
according to our Author's Doctrine, is no 
neceſſary Effect of the Lord's-Supper, the 
Duty of receiving which is, if we will believe 
him, © Contained within the Limits of eating 
« and drinking in Remembrance of Chriſt's 


Death; fo that if we ſhould make any 


devout or pious Reflections on what we are 


_ it ſeerns, they muſt be more owing 
to 
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( 40 ) 
to our own Goodneſs, than God's Injuncti- 
on. And yet I can't ſee of what Uſe ſuch 
Reflections, if they were made, could be to- 
wards the Improvement of our Lives, ſince 
without Time and Preparation, and Atten- 
tion, they muſt be too tranſient to have any 
Effect upon our Manners, 

This Doctrine of his concerning the Be- 
nefits of the Sacrament, directly contradicts 
What he lays down in his four firſt Propoſi- 
tions, where he tells us, “ That the Duty of 

<« partaking of the Lord's Supper, is not a 
“ Duty of itſelf, or apparent to us from the 
Nature of Things, but made ſuch to Chri- 
« ſtians by the poſitive Inſtitution of Jeſus 
« Chriſt.” The Performance of all natural 
Duties is uſeful and beneficial to us, and the 
Omiſſion hurtful. If this were a natural 
Duty, it would be beneficial by its own na- 
tural Tendency, not otherwiſe. Now our 
Author denies it to be a natural Duty under 
his four firſt Propoſitions, and yet, Page the 
154, tells us, That in its natural and 
« reaſonable Tendency we ought to found 
< our main Expectations of the Benefits 
which he enumerates, Page the 155 b. Theſe 
Sentiments are very inconſiſtent, but then 
they lie at the Diſtance of 153 Pages from 
each other, and what Occaſion for Connecti- 
on or Conſiſtence between Principles ſo re- 
mote ? There are Leaves enough between to 


1 keep 
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keep the Peace, tho they were never ſo 
ſtrongly diſpoſed to jarr. | 
If our Author had not aſcribed theſe Be- 
nefits to the Sacrament, tho' in oppoſition to 
the Principles he ſer out upon, ſome one per- 
haps might have aſked, Where is the Good 
of ſuch a Rite? Why did Chriſt inſtitute 
1 what is of no Uſe to us? If in anſwer to theſe 
Queſtions, which he could not but fore ſee, 
he had ſaid that Chriſt has annexed ſcriptu- 
ral Benefits to it, which by its own Nature 
it could not convey, being merely poſitive, 
he had contradicted the Tenor of his whole 
Book, and particularly the very Beginning 
of the ſame Paragraph, ſee Page 154 where 
he ſpeaks of theſe Benefits. This had been 
too palpable; ſo he choſe rather to let his 
UK Anſwer to theſe Queſtions give the Lie to 
| his very fundamental Principle, hoping that 
the Reader would not ſo eaſily perceive it. 
Since then this Anſwer of his can never 
ſatisfy, and ſince no natural Benefits are to 
be expected from an Inſtitution purely po- 
ſitive, other than what our own Reflections 
could have derived from the Action itſelf, 
1 tho' it had never been inſticuted; it follows, 
that it muſt either be a uſeleſs Rite, an 
empty and idle Ceremony, or elſe there muſt 
be ſome ſpiritual Benefits preternaturally an- 
nexed to it, and conveyed by it to a worthy 
Communicant. To eat Bread and drink 
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Wine can never tend, by their own Nature, 


to any moral Improvement of our Minds; 
not even when they are applied to the Me- 
mory of Chriſt, if according to our Author, 
there is no other Preparation neceſſary, than 
barely to remember. The moſt that can be 
ſaid of this Sacrament, upon his Principles, 
is, that it is an uſeful Thing to our Thoughts, 
as applied by Chriſt, if ſeriouſly received. 
Had our Saviour intended no more than 
this by it, what Occaſion was there for all 
the Solemnity with which it is ſo often treat- 
ed of in Scripture? If he had deſigned it 
only for a mere Memorandum of his Death, 
he would not have ſaid, This Bread is my 
Body, nor, This Wine is my Blood; but, This 


Bread and Wine ſhall put you in mind of my 


Body and Blood. 

But our Author tells us, that whatever 
Benefits we are to expect from this Inſtitu- 
tion, they are only ſuch as are the common 
Effect of all Chriſtian Duties, and not pecu- 
liarly annexed to this ſingle Duty. If this 
be fo, then this Sacrament can be of no Uſe, 


unleſs all other Chriſtian Duties be perform- 


ed as well as it, which is directly contrary to 
what our Author labours under his XVIt 
Propofition; the Sum of which is to ſhew, 
that this Sacrament may be worthily receiv- 
ed, tho' other Duties be never fo much 
neglected. He that doubles and goes * 

or 
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for Arguments, is extremely apt at one Time 
to croſs and thwart what he maintained at 
another. But no more of this now; I ſhall 
have an Opportunity of ſpeaking more fully 
on this Subject under the next Propoſition, 
The Author of the Plain Account endea- 
-vours to prove, that there is no Grace nor 
divine Aſſiſtance communicated in the Sa- 
crament of the Lord's Supper. To know 
whether this be. ſo or not, we muſt firſt con- 
fider what is to be underſtood by the Word 
Grace; and then, whether there is any 
Grounds in Scripture to hope for that Grace 
in the worthy. Participation of this Holy 
Inſtitution. | 
By Grace is ſometimes meant the divine 
Favour, or God's good Diſpoſition to pro- 
tect and ſuccour his Servants; in this Senſe, 
it ſignifies the Cauſe: But it more uſually 
implies the Effect of God's Goodneſs towards 
us, and ſignifies the actual Aſſiſtances of his 
Holy Spirit, working in the ordinary Way, 
with our weak Endeavours to ſubdue our 
Paſſions, reſiſt Temptations, and ſtrengthen 
our Reſolutions againſt che Trials we are to 
encounter. | | £4; 
Grace taken in this latter Senſe muſt be 
ſuppoſed to be communicated in the Lord's 
Supper, if we will not charge our Saviour 
with ſpeaking Words without Meaning, or 
running into Taytology ; for in what other 
| 2 Senſe 


1 

Benſe can, Eat my Body and drink my Blood, 
be raken? Beſides, if there be any Similitude 
implyed in theſe words (and except we ſup- 
poſe a Similitude they muſt be utterly un- 
meaning) they can be interpreted in no 
other Senſe, than that of Refreſhing and 
Feeding our Souls, as ordinary Bread 7h 
Wine do our Bodies. 

Chriſt, in the Sixth of St. John's | Goſpel, 
gives chem this very Interpretation; he calls 
his Fleſh and Blood the Food of eternal 
Life; but ſhews vs in the cloſe of his Diſ- 
courſe, that we are not to expect Life from 
the Fleſh _ but from the Spirit repre- 
ſented b and conveyed with it. The 
Body an Blood of Chriſt, in the Holy Com- 
munion, repreſent his Divine Perſon to us, 
as may appear from theſe Expreſſions where 
our Saviour ſpeaks of eating him perſonally. 
J am the Bread of Life; he that eateth me, 
even he ſhall live by me. Now there was 
in the Perſon of Chrit not only a Body 


be rent, and Blood to be ſpilt for us in or- 


der to Remiſſion of Sins, but alſo an holy 
and lively Spirit, by which he uttered his 
moſt excellent Revelation, in order to the 
amendment of our Lives. As therefore in 


this ſacred Ordinance we commemorate his 


Sufferings for us, by ſpiritually eating his 
Body and drinking bis Blood, ſo we muſt 
alſo be ſuppoſed to receive his Holy Spirit, 


which 


that we eat not Chriſt, Chriſt dwelleth not 


nal Life ſecured. Bread and Wine rather 
than ſupport the one by nouriſhing the o- 
our Conſtitutions already infected; in like 
ful, than nutritious to our Souls, if they be 


Bread and Wine cannot begin Health or 


. 
which is, to write his Law in our Hearts, 
becauſe without that, his Fleſh profiteth not, 
tho' never ſo duly commemorated; without 


in us, nor we in Chrift; we rather crucify 
him anew by thoſe Sins that hinder us from 
participating of his Spirit, and like Perſons 
a finking, inſtead of aſſiſting our ſelves by 
his infallible. Directions, only deſperately 
cling to his Body, as if we rather intended 
to fink him, with us, than fave ourſelves. - 

As the Body and Blood of Chriſt can be 
rationally called ſo in no Senſe but this: So 
this, if it be well conſidered, will appear 
to be founded on a moſt ſtrong and beauti- 
ful Similitude. By Bread and Wine our Bo- 
dies are nouriſhed and our Lives preſerv- 
ed; by the Spiritual or Sacramental Food 
our Virtue is fed and ſtrengthened, and eter- 


enfeeble our Bodies and endanger our Lives, 
ther, if our Stomachs be diſtempered, or 
manner the Sacramental Food is rather bane- - 
not properly prepared for its Reception. 
-produce Life, but they can renew and revive 
rm the Grace communicated in the Sacra- 


ment, as it does not prevent, but attend that 
oy Ordinance 
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( 46) 
Ordinance, cannot inſpire Virtue where there 
was none before, nor plant eternal Life in 
the midſt of dead Works and Sins; but it 
can feed a virtuous Diſpoſition, it can per- 
fe& good Works, it can cheriſh the Princi- 
ples of eternal Life, and bring them to Ma- 
turity. Bread is the Strength of Man's 
Heart, and the Staff of his Life; Grace is 
the Support of the Conſcience, and the vital 


Principle of eternal Salvation: Wine maketh 


a glad Heart, and a glad Heart, like a Me- 
dicine, prolongs our Days; ſo the Grate of 


God infuſes comfortable Hopes into the Soul, 


by which eternal Life is aſſured to us; for 
we are ſaved by Hope. | 

Our Author denies, that in the Nature of 
the Sacrament there is any Communion 
with God neceſſarily imply'd; and yet ac- 
cording to him the Nature of the Sacrament 
conſiſts in a thankful Remembrance of Chriſt's 
Death. Now is not Thankſgiving an act of 
Worſhip? And is there not ſome Commu- 


nion or Intercourſe with God in every act 


of Worſhip ? But he will fay, there is no ex- 


traordinary or peculiar Communion with the 


Divine Nature, further than what is com- 
mon to all other acts of Worſhip. Here e- 
very rational and candid Interpreter of Scrip- 
ture muſt differ from him. We have but juſt 
now prov'd that ſome participation of God's 
Grace muſt be ſuppoſed in this W 
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Now is there no Communion, when on the 
one Side Grace is imparted, and on the o- 


ther the moſt grateful Acknowledgments 
render'd? When God aſſiſts his Servants, and 


they at the ſame Time gratefully bleſs their 


good and bountiful Benefactor, is there no 
Intercourſe to be ſuppoſed? 
Does not Chriſt invite us to approach and 


- unite ourſelves to his divine Nature, when 


he bids us eat his Body and drink his Blood? 
There is Communion among thoſe who only 
eat together ; ſhall there be none between 
him that affords himſelf for our Nouriſh- 
ment, and us who feed on him ? Our Savi- 
our tells us in the ſixth of St. Fohr, that he 
who eateth his Fleſh and drinketh his Blood 
dwelleth in him, and that he reciprocal! 
dwelleth in that Perſon. They that dwell 
together are ſaid to have Fellowſhip and 
Communion with each other, and ſhall there 
be no Communion ſuppoſed between thoſe 
who dwell mutually in one another? Now 
it is in the Holy Sacrament of the Lord's 
Supper that Chriſt and the Faithful Soul 
partake of each other, and ſpiritually enter 
upon this joint In-dwelling, as appears from 
the Words of the Inſticution, as well as from 
Chriſt's expreſs Declarations in the aforeſaid 
Chapter of St. Fohn. . | 
Well, but then the Author of the Plain 
Account will ſay, if Chriſt and the Commu- 
| nicant 
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nicant unite ſo cloſely in che Celebration of 
this Rite, how can it be in any Senſe Com- 
memorative? If Chriſt be preſent to us, how 
can we be ſaid to remember him? I an- 
ſwer, that the Bread and Wine in che Sacra- 
ment repreſent to us Chriſt's Body torn, and 
his Blood ſpilt; that they are therefore Me- 
morials of his Death which is paſt, and of 
his real Body and Blood chat are now in 
Heaven; and that notwithſtanding this, they 
are the Pledges and Vehicles of his Favour 
and Grace to all worthy Communicants. Is 
ic impoſſible chat the ſame thing ſhou d ſerve 
to convey a Bounty, ande alſo preſerve the 
Memory of our Benefactor ?: He chat holds 
an Eſtate by the laſt Will and Teſtament of 
his Father, can make uſe of: che Deed both 
to {ſecure Poſſeſſion, and perpetuate in him 
a grateful Senſe of bis Father's Goodneſs. 
This Inſtance does not come fully up to the 
Caſe in Hand, but it ſerves to ſhew that 
there is no Inconſiſtency in making the ſame 
thing both a Means of communicating a Fa- 
vour, and at the ſame Time a ſtanding Token 
and Remembrancer of him to whom we owe 
it. I think it cannot be denied but chat we 
may remember Chriſt abſent in the Fleſh, 
tho at the ſame time we feel him preſent in 
Spirit, and communicate with him by Thankſ- 
givings on our Part, and Spiritual Benetus 
on his. Why may we not by one _ the 

ame 
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\ 
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ſame Act commemorate thoſe Sufferings, by 
which Remiſſion of our Sins was procured, 


and obtain Aſſiſtance to reſiſt Temptations? 


Our Author denies likewiſe that the Lord's- 
Supper is either a Renewal of our Baptiſmal 
Vow, or a Seal of the Chriſtian Covenant. 
Before we can determine upon the Merits of 
this Doctrine, we muſt conſider the Nature 
of our Covenant with God, and of the Par- 
ties contracting. Whoſoever is baptiſed into 
the Chriſtian Religion, ſolemnly promiſes or 
vows to God, that he will. conform to the 
Articles propoſed by Chriſt Jeſus. On the 
other Side, God promiſes, that if he does ſo, 
he will apply to him the Merits of Chriſt's 
Sufferings and Death, by Virtue of which he 
ſhall be intitled to an Inheritance in Heaven. 
A Violation of this Covenant, in any of its 
Articles, on our Part, muſt diſcharge Al- 
mighty God of his Obligation to perform 
what was ſtipulated on his. | 
Now ſuch is the Nature of Man, that he 
no ſooner comes to the uſe of his Thoughts, 
his Tongue and his Hands, but he employs. 
them all in the daily Tranſgreſſion of ſome 
Article or other of this Covenant; by which 
Means the Covenant muſt be render d of no 
Effect, and the whole Work of Contracting 
thro' Chriſt come to nothing. But our 
Covenant is not purely a Covenant of Won ks, 
like that of M, but of Mercy alſo. The 
G Divine 
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Divine Perſon we have to deal with is not 
only juſt to perform what he has promiſed, 
but is ready alſo, in Compaſſion to our In- 
firmities, which he knew before he contract- 
ed with us, to pardon the particular Tranſ- 
greſſions of our Covenant, which we may 
happen to be betray'd. into by our Nature 
prone to Evil. But this Pardon is only to 
be expected on our ſincerely repenting and 
reſolving to be more {ſtrict and careful how 
we tranſgreſs for the future. Vet it cannot 
be ſufficient barely to repent and reſolve; we 
muſt alſo confeſs what we have done with 
Sorrow, and ſome way or other ſolemnly re- 
new the Covenant which we have by our 
Sins annull'd; and the religious Act of Re- 
newal ought, ſince there is the ſame Reaſon | 
for it, to be as publick and as ſolemn as that it) 
of our firſt Contract. It is treating God's 
Goodneſs, in propoſing Articles of Peace, 
ungratefully, and trifling with his Majeſty , 
to - violate our Contract with him, and yer 
expect the Performance of his glorious Pro- 
miſes, without. doing any thing more to re- 
inſtate ourſelves than barely repenting. 
However, let the ſeeming Neceſſity of a ſa- 
cred and ſolemn Act of Renewal be never ſo 
great, we can have no right to it, nor war- 
rant for it, but from the Word of God. Now 
if we ſearch the whole New Teſtament, we 
ſhall find but two Federal Acts ſolemnly in- 
815 5 7 ſitituted 
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ſtituted by Chriſt, namely Baptiſm and the 


Supper of the Lord. The Renewal cannot 
be effected by a Repetition of Baptiſm, which 
is purely initiatory ; it follows therefore that 
the Act appointed for that Purpoſe, if any, 
muſt be the Supper of the Lord. 

Let us now ſee whether this laſt Inſtitu- 


tion of our Saviour carries with itany Federal 
Characters that my further ſhew us that it 


was intended to be applied to this Purpoſe. 
Firſt, Then, it is to be obſerv'd that it 
was ſubſtituted in the Room of the Paſſo- 
ver, which was a Type of it, as the Lamb 
ſacrificed therein was of our Saviour. Now 
it appears from Exodus Xil. 19. that the 
Paſſover was not only entirely a Federal Act 
at the firſt Performance of it in Egypt, bur 
ſo in ſome Meaſure afterwards, ſince that 


Soul was to be cut off from the Congrega- 
tion of 1/rael, i. e. to be put out of the Me. 
ſaic Covenant, who ſhou'd celebrate it with 


Leavened Bread. 

But what puts it out of Diſpute that it is 
a Federal Act is, our Saviour's calling the 
Cup the new Covenant in his Blood, which 
Expreſſion will not bear the Gloſs our Au- 
thor gives it,, when he calls it only the Me- 
morial of the new Covenant. Our Saviour 


expreſly calls it the new Covenant, and af- 


terwards deſires it to be drank in Remem- 


brance of him. If we take thefe Words of 
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our Saviour in the Senſe our Author wou'd 
impoſe on them, we ſhall make them fig- 
nify only the ſame with the Words that fol- 
low. To avoid this we muſt underſtand 
them in ſome other Senſe; and what Senſe 
can we fo rationally interpret them in, as 
that which they plainly and naturally inti- 
mate? It is true, neither the Cup nor the 


perly ſpeaking, be a Covenant. Nor can 
the Blood of Chriſt, if our Author will in- 
fiſt on that. But the Blood of Chriſt can 
be the Means of procuring this Covenant 
between God and his People, it can ratify 
and ſeal that Covenant; and the Cup that 
repreſents it to us, can be the Sign of this 
Rarification on God's Part, can be a Means 
whereby we receive the ſame, and a Pledge 
to afſure us thereof. 

It will appear ſtill plainer that the Lord's- 
Supper is a Means of applying God's cove- 
nanted Mercies to us, and of renewing our 
Engagements to him, if we firſt conſiqer, 
that it is a Repreſentation of Chriſt's Death, 
and then reflect on thoſe Paſſages of Scrip- 
ture in which his Death is ſaid to be the 
Means of the new Covenant, in which we 
are ſaid to be juſtified, and to have Peace 
and Redemption thro' his Blood. In what- 
ſoever folemn Act the Merits of Chriſt's 
Death are applied to us, in that very Act 

* we 


Wine contain'd in it, can, ſtrictly and pro- 
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we muſt be ſuppos d to covenant with God 
in ſome Senſe; becauſe there is no uncove- 
nanted Application of God's Mercies, or 
Chriſt's Merits. Now the Sacrament of the 
Lord's Supper 1s a ſolemn Act inſtituted by 
Chriſt, commanded to be kept up till his 
coming again, and often repeated; fo that 
it exactly anſwers the Character required, in 
order to make it a ſolemn and authorized 
Form to renew our baptiſmal Vow by. 

In the fixth of the Epiſtle to the Romans, 
we are ſaid to be baptized into Chriſt's Death, 
Here that Inſtitution, by which we firſt co- 
venant with God, is directly applyed to the 
Death of our Saviour, to repreſent and ap- 
ply which the Lord's-Supper was appoint- 


ed; by which it appears that Baptiſm and 


the Lord's-Supper are ſo far of the ſame 
Nature, and intended for the fame Purpoſe, 
inaſmuch as the Merits of that Death which 
we covenant to receive in Baptiſm, are again 
ſtipulated to us by the expreſs Mention of a 
Covenant in the Supper of the Lord. 4 
This may ſuffice, inſtead of a great deal 
more that might be ſaid, to prove the Opi- 
nions of this Author, contain'd in my fourth 
Propoſition, to be groundleſs, erroneous, and 
pernicious, and conſequently to ſhew, that 
ſuch a Performance as this plain Account 
can never, without the greateſt Violence 
done to Charity and Truth, be aſcribed to 
” ſuch 
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ſuch a Perſon as the Biſhop of Wincheſter. 

If the Reader will be at the Pains to pe- 
ruſe the Preface and Page go, 91, 92, 106, 
178, 179, and 180. he will perceive that 
the Subſtance of the following Propoſition is 
contain'd therein. 

Fifthly, The Duty of partaking in the 
Lord's-Supper is not ſo connected with other 
Chriſtian Duties, but that it may be well 
performed without them, or they without 
it. If this were univerſally admitted, it would 
make our People more truly and practically 
Chriſtians than they are, and greatly increaſe 
the Number of Communicants. 

I agree with our Author, that all Duties 
ought to be diſtinguiſh'd from each other, 
that the Reward of performing all may not 
be expected from the Performance of one 
only. But nevertheleſs there may be a Du- 
ty, of which we cannot rightly acquit our 
ſelves, without either performing the reſt, 
or at leaſt ſetting our Minds in ſuch a Frame 
as to have ſome tolerable Aſſurance of per 


forming them for the future. Such I take 


the Sacrament of the Lord's-Supper to be, 
for Reaſons already afligned. 

Tho' all the moral Duties which are re- 
quired of us by the Chriſtian Religion be 
diſtinguiſh'd from, yet they are ſo connect- 
ed with one another, that there is no Tranſ- 
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greſſing one, without being guilty of violat- 
ing all the reſt. It is therefore to no pur- 
poſe to obſerve thoſe which we have per- 
haps no Temptation to omit, if we indulge 
ourſelves in the Contempt and Tranſgreſſion 
of others. There are two Reaſons for this. 


One is, becauſe the Committal of one Crime 


naturally leads to that of another, not onl 
by corrupting and diſpoſing the Mind to 
Evil; but by Means of a natural Connection 
among Vices. The other is, becauſe no one 
Commandment of God can be broke, with- 
out being done in a Denial or Defiance of 
that Authority. by which the whole Syſtem 
of Duties is impoſed. _ 
Whoſoever therefore ſhall teach, that the 


Performance of one ſingle Duty is accepta- 


ble to God and capable of conciliating his 
Favour, as our Author does, without a ſtrict 
Obſervation of all other Duties, muſt be 
guilty of a great Sin againſt the Souls of his 
Fellow-Chriſtians ; and if, like our Author, 
he does this with a Deſign to binder Man- 
kind from placing their Hopes of the divine 
Favour in the Performance of one ſingle 
Duty, when others are neglected, he fins 
moſt intolerably againſt Reaſon and com- 
mon Senſe. Our Author tells us, that we 
may do this Duty worthily, and ſo as that 
it ſhall be acceptable to God in itſelf, tho 
in the reſt of our Lives we be very blame- 

* NE able. 
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able. God does not ſpeak ſo of the Ordi- 
nances of the Jewiſh Law, between which 
and the moral Duties there was not ſo ne- 
ceſſary a Connection intended, as under 
Chriſtianity. In the firſt of Iaiab, he ſays 
thus to the Jeu, Your new Moons and your 
appointed Feaſts my Soul hateth, they are a 
Trouble unto me, I am weary to bear them; 
and the Reaſon why they were ſo, was, be- 
cauſe their Hands, as he tells them in the 
next Verſe, were full of Blood. So let a 
Chriftian never ſo ſeriouſly remember the 
Death of Chriſt while he receives the Sa- 
crament, yet it ſhall be an Abomination to 
the Lord, if he do not put away the Evil 


of his Doings from before thoſe all-ſeeing, 
Eyes, that are too pure to behold Iniquity. 


But ſuppofing it were otherwiſe, and that 
Duties, like Men, ſhall be judged of, and 
accepted ſingly be Almighty God, can a 


Duty confin'd within the narrow Limite of 


eating and drinking in Remembrance of 
Chriſt's Death, have any Virtue in it, or 
merit any Reward? 

No, tho this, and all other poſitive Du- 
ties are made ſo merely by divine Appoint- 
ment, without any thing in their own Na- 
ture to oblige, yet ml God be ſuppoſed 
to have had a previous Inducement to the 
Inſtitution of them, as our Author himſelf 
confeſſes, or elſe it had been inconſiſtent 
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with his Wiſdom and Goodneſs to have im- 
ſed them. Now this Inducement or End 
propoſed by them all (I means under the 
Chriſtian Diſpenſation) could have been no 
other than the Advancement of the true Re- 
ligion and the Promotion of Virtue. This 
is the common End of both the Sacraments, 
and that in which all other poſitive Inſtitu- 
tions, howſoever diſtinguiſhed by their par- 
ticular Ends, muſt concenter. No Notion 
therefore of the Lord's- Supper can be a right 
one, that repreſents it to us as not tending, 
thro its own peculiar End, to this general 
one. Let the Reader judge now, whether 
our Author's Notion is conform'd to this 
Rule, whether a Rite purely commemora- 
tive, for which there is no Preparation pre- 
viouſly required, by which there is no di- 
vine Grace communicated, and between 
which and our other Chriſtian Duties there is 
no Connection, can poſſibly tend to the Ad- 
vancement of Religion and the Promotion 
of Virtue. To what Purpoſe are poſitive 
Duties, unleſs they ſupport and enforce the 
Moral? And how can they do this, unleſs 

they be neceſſarily connected with them? 
If theſe Doctrines of our Author were once 
univerſally received, I know not but for 
ſome Time they might induce People to go 
oftner to the Sacrament, than they do, in- 
aſmuch as they would remove all Fears of 
| H going 
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going unworthily from all Kinds of People, 
tho“ never ſo wicked, and make it the moft 
eaſily perform'd Duty in the whole Chriſtian 
Catalogue. But Tm fully perſuaded, that 
they wou'd at length bring it into ſuch Con- 
tempt, as an empty and uſeleſs Ceremony, 
that it wou'd not be thought worthy the go- 
ing to. It is true, there wou'd be no Barr a- 
gainſt going directly from a Stews to the 
Table of the Lord; yet as there wou'd ap- 
pear to be no Good in going, People would 
not trouble themſelves with it, if they had 
any thing elſe to do, | 

But tho' theſe Doctrines ſhou'd contin 
to crowd Chriſt's Table to the very End of 
the World, yer ſtill, as they muſt diminiſh 
the Devotion, faſter than they cou'd poſſibly 
encreaſe the Number of the Communicants, 
they could never anſwer any religious End, 
Nor tend either to the Improvement of Mens 
Lives, the Salvation of Souls, or the Glory 
of God. Chriſt, we may preſume, reckons 
his Gueſts, not by the Head, but the Hearr, 
and counts no Hearts his but ſuch as are 
clean from Sin, or averſe to it, and warm'd 
with the Love of God, and the Beauty of 
Chriſtian Holineſs. But if theſe Doctrines 
ſhou'd obtain, they wou'd not only bring in 
Gueſts from the Streets and common Roads, 
but from the common Shores and Dunghills 
too. Wou'd not the Death of Chriſt be 
glori- 
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gloriouſly commemorated by an Herd of 
Thieves, Whores, and Bullies; of Panders, 
Sharpers, and Perjurers ; by a Rabble of Drun- 
kards, Adulterers, and Murderers ? 
If my Reader be not one of thoſe Liber- 
tines, who are always ready to ſuppoſe rhe 
worſt of a Parſon, he will never aſcribe ſuch 
a Syſtem of Doctrines to a Biſhop; and if 
he have the leaſt Mite of common Senſe, he 
will never ſuppoſe that the Biſhop of Min- 
cheſter, whoſe Conſcience was fo tender that 
he cou'd not bear to have this Sacrament 
proſtituted to the temporal End of the Te- 
Act, cou'd think of laying open ſuch a di- 
vine Myſtery to the Familiarity and Intru- 
ſion of the worſt of Men. 

There are ſtill behind many other Abſur- 
dities, falſe Expoſitions of Scripture, of our 
Communion Service, and our Catechiſm; 
and a World of Art uſed to interſperſe ſuch 
Expreſſions as may help to make the Per- 
formance leſs ſhocking to the Orthodox, but 
unwary Reader. I have not Leiſure howe- 
ver to animadvert on them all. What I have 
noted and cenſured may ſerve in ſome Mea- 
ſure to prevent the miſchievous Effects of 
this Work of Darkneſs, this Myſtery of Ini- 
quity, that recommends Falſhood under the 
Shew of Truth, and ſanctifies Sin. It may 
ſhew, what I chiefly intended, that it can- 
not be the Work of an Apoſtlc. 
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Loet us now take the ſame Liberty with 
our Author, whoſoever he is, that he has 
taken with Chriſt, and ſuppoſe him ſum- 
ming up, and paraphraſing his whole Per- 
formance to his Readers, thus, 

My dear Fellow-Chriſtians, I have long 
obſerved, with Concern, the Apprehenfions 
vyou labour under, and the vaſt Trouble you 
are at, in preparing your ſelves for a certain 
Rite called the Lord's- Supper. All this is 
owing to Prejudice, and groundleſs Notions 
infuſed into your Minds by ſuperſtitious 
Feachers, who have taught you to imagine, 
that there is ſome ſpiritual Benefit annexed 
to it when worthily received, who have 
taught you to apprehend ſome Danger in 
receiving it careleſly, and in the midſt of 
your Sins; who, in ſhort, have taught you 
to be a great deal too good on this Occaſion. 
Now to rid you of all theſe Hopes and Fears, 

and to diſcharge you from all fancied Duty 
or Tie to theſe Works of Supererogation, 
I will give you a plain Account of the Na- 
ture and End of this Rite. Not to amuſe 
and detain you with many Words, you have 
nothing elſe to do, but juſt to eat ſome Bread, 
and drink a little Wine, and exactly as 1t is 
going down, remember the Death of Chriſt. 

This is all, rake my Word for it. As for 
whining for your Sins a long Time before, 
or praying, or reſolving to lead a new Life, 

| | or 
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or putting yourſelves under a ſevere Exami- 
nation, you may be at the Trouble of fo do- 
ing, if you pleaſe, and have nothing elſe to 
do; but 1 cell you, Chriſt has laid no ſuch 
Burthen on you; I tell you, he will accept 
very well of your eating and drinking in Re- 
membrance of him withòut all this Coll. 
You have, for this tong Time, been obliged. 
to go to Church in order to perform this 
Rite, and placed with a great deal of For- 
mality upon your Knees about a able; but 
there is nothing of all this in Scripture; nay, 
and common Senſe is againſt it. What can 
People mean by eating, and praying, and drink- 
ing, and kneeling all at once? You have a No- 
tion, that you cannot receive it, unleſs your 
Miniſter conſecrate it for you. Why will you 
be fo Prieft-ridden? It is the Receiver him- 
ſelf that conſecrates it; fo that you may take 
it without the Help of a Parſon, any where, 
any Time, any Way. So you do it in Re- 
membrance of Chriſt, you may be ſure you 
have done it according to the End and Man- 
ner of its Inſtitution, there is no going Wrong. 
Your Parfons are a Kind of Fellows of nar- 
row Education, and narrow Notions, or elſe 
they would never reſtrain this Rite ro the 
Penitent, the Faithful, and the Meek, as 
they do. I grant you, ſuch devout Perſons 
ought not to be excluded from this Rite, nor 
ought thoſe neither who are not fo diſpoſed; 
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To confine-it to your pious Folks only, is to 
leave our Lord a thin Table. There is no 
Warrant in Scripture for ſuch a Reſtraint; 
and for Man to preſume to ſet Bounds where 
Chriſt has ſet none, is Impiety and Arro- 
gance, and Uncharitableneſs, and Narrow- 
heartedneſs. I tell you, Chriſt keeps open 
Houſe, and his Table is free to all. Nor is 
he ſo nice about the Dreſs you are to appear 
in when you viſit him, as your ceremonious 
Parſons would perſuade you. He will not 
take Offence at ſuch Trifles as your Sins, 
when you come in a civil and neighbourly 
Manner to ſup with him: fear not, he is not 
ſo captions. What your Parſons prate to 
you on the Subject of Preparation for this 
Rite, is a mere Bugbear, nothing but a Scare- 
crow. As vain alſo are thoſe Expectations 
of Grace, and ſpiritual Infuſions, which they 
have ſo often inculcated to you. But Chriſt 
is not obliged to make good their large Pra- 
miſes. Believe me, you have nothing to fear, 
and as little to hope for, from this Rite. 
Your Teachers have huddled all the Chri- 
ſtian Duties together, and confounded them 
one with another; ſo that by their Way of 
managing the Matter, you are given to un- 
der ſtand, that no one Duty can be well per- 
formed without all the reſt; as much as to 
ſay, you cannot ſay your Prayers, without 
giving Money to the Poor; nor keep the 


Sabbath, 


( 


) 


( 


663) 


Sabbath, without viſiting the Sick; nor per- 
form this Rite of the Lord's-Supper, as it is 
called, without doing I know not how ma- 


ny other Duties, that have nothing to ſay to 


it, at the ſame Time. This is all a Jeſt. 
One Thing at once, and it will be the better 
done. You know what too much Cooking 
does. Upon the whole therefore, come all 
of you to the Performance of this Rite, how- 
ſoever diſtinguiſhed by your Vices. There 
is no Reſpect of Perſons here. You are all 
welcome. But as you are exempted from all 
trouble both before and after, the leaft 
you can do is to come ſeriouſly. Compoſe 
therefore your Geſtures, and the Muſcles of 
your Faces. Put on a ſerious Look, and a 
ſerious Air. And as for the future, you are 
to celebrate this Rite in a Tavern, or any 
where elſe, on any Occaſion, I think it the 
more neceſſary to caution you againſt a jo- 
coſe or ludicrous Behaviour at the Time of 
Receiving. I tell you therefore, that unleſs 
you be very ſerious, unleſs- ou eat ſeri- 
ouſly, and drink ſeriouſly you had as 
good not do it at all. It is a religious 
Rite, and you muſt be ſerious at it. Some 
of you perhaps may imagine, that I am not 
ſtrictly Orthodox in relation to this Rite; 
bur if he will ſhew me one Sentence in my 
whole Book, that I cannot reconcile with 
the Bible, nay, and with the Communion 

Service 
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Service of the Church of England, ood its 


Catechiſm, I will give him Leave to call 
me Schiſmatick, or Heretick, or what he will. 
Indeed, I had been worſe than a Lunatick, 
if I had not always provided a Saving againſt 
all Imputations of that Kind. I love you 
very well, my dear Readers, as you may 


plainly perceive; but not ſo well as to run 
the Hazard of loſing an handſome Livelihood 


for your Sakes. Beſides, Truth, at its firſt 
Appearance, muſt not glare upon weak Eyes. 
It ought firſt to be inſinuated with a nice and 
delicate Addreſs, and as ſoon as the World is 
grown a little familiar with i it, it may then 
go naked. If any of you ſhould take it in- 
to his Head to think that I am not over 
zealous for Chriſtian Piety and Devotion, 
let him caſt his Eye towards the End of my 
Book, where he will find a Specimen of my 
Devotion. He will there ſee Prayers in their 
full pathetick Perfection, and in a genteel 
and polite Style, contrary to the vulgar Cuſ- 
tom. He will there ſee a Spiric of Piety 
{ſtrong enough d keep up an Ejaculation for 
the Length o thirty Pages, which will fully 
convince him, that notwithſtanding all the 
Appearances in my Book upon the Lord's 

Supper, Iam no Enemy to Devotion. I will 
take my Leave of you, my gentle Readers, 
wich one Piece of Advice, which was never 


ſo much needed as in theſe too too religi- 
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A | 
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ous Times, Be not Righteous above meaſure. 
Having thus epitomized our Author's Per- 
formance, I ſhall now acquaint the Reader 
with the Subſtance of a Converſation that 


turned on the Subject of this Book, at which 


I happened to be preſent ſome Time ago. 
The Company was made up moſtly of Men 
of Letters, who had all ſeen and read The 


piain Account. After many Remarks, ſome 


critical, and ſome theological, they came ar 
length to gueſs at the Author; but they 
could not agree among themſelves upon any 


FEE Church to which they could give 
I 


m. They obſerved, that he inſinuates, at 
the Beginning of his Preface, that he is a 
Clergyman of the Church of England, by 


ſaying, that he had once the Care of a Pa- 
riſh; but this was generally regarded, as ſaid 
with a Deſign to conceal himſelf, and re- 


commend his Principles. To the like Ar- 
tifice they aſcribed his Attempt to reconci 
his Doctrines to our Communion Service, 
and all che guarded Expreſſions) he makes 
uſe of to elude the Imputation of Impiety 
and Error, with which, after all, he is ma- 
niteſtly chargeable. 

There was one who took him to be a 
Nuyaker ; his Reaſon for being of that Opini- 
on was, becauſe he endeavours to debaſe the 
Nature of the Sacrament, and give the World 
a low Notion of it, as a dead Rite, conſiſting 

entirely 
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"entirely 1 in a W Act. Til wat- 
rant you, ſaid he, if the Author could once 
*briog the World to think with this Book of 
his, we ſhould immediately have another to 
ſhew the Emptineſs and Vanity of ſuch an 
idle Ceremony, and the Folly of perform- 
ing it externally any longer. But I believe „. 
he might ſave himſelf the Trouble; becauſe 
il it were come to that, no ſober Chriſtian 
could think it a Duty to obſerve it. 
There was another who would needs have 
it to be the Work of a Corkian Jacobite, as 
he expreſſed it; becauſe, according to him, 
the Arguments of the late Biſhop of Cort 
againſt. drinking of Memories had been un- 
\deniable, had there not been a Commu- 
nicant Grace ſuppoſed in the Sacrament of 
the Lord's Supper; which alone can diffe- 
' rence it from drinking in Memory of any o- 
ther Perſon. Now, {aid he, could this Au- 
thot bring the Sacrament to a Level with the 
Glorious Memory, the latter would then ap- 
pear a Prophanation, and ſo muſt be laid a- 
ſide. But I hope Things will never come 
to that Paſs. I hope, no Artifices of his, or , 
any Body's elſe, will ever be able to make us 
forget our great Bene factor King William. 
This Gentleman ſeem'd to ſpeak from a 
Spirit of Party, ſo his Conjecture was re- 
ceived with little Regard. 
A third Perſon inliſtce, that the Author 
muſt 
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muſt be a Feſuite. You ſee, ſaid he, with 
what Art and Chicanry he manages his Ar- 

uments, how he wreſts the Scriptures, how 
he winds and doubles, and throws out am- 
biguous Expreſſions; but above all, what 
Pains he takes to 'repreſent the Proteſtant 
Notions of the Sacrament, and eſpecially 
thoſe of the Church of England, as incline- 
able to the Error of vilifying this holy In- 
ſtitution. If this Book could once prevail a- 
mong us, what might not Papiſts then ſay? 
Beſides, you ſee he makes the Sacrament 
conſiſt in a mere opus eperatum, but does it 
as covertly as he can, that after we have re- 


fined away all our true and orthodox No- | 


tions of this Inſtitution, Popery may be 
found at the Bottom. 

There was a fourth, who delivered it as 
his Opinion, that the Author, be he of what. 
ſoever Church, muſt have publiſhed the 
Book with a Deſign to encreafe the Number 
of occafional Conformiſts, by ſhewing Dr/- 
fenters of all Kinds, that they are in the 
wrong to make a difficulty of confarming 
to a Rite ſo indifferent in its own Nature, 
when a Place of Profit may be thereby ob- 
tained. If this Sacrament, fajd he, be ſup- 
poſed to be purely commemorative, to need 
the Conſecration of no Kind of Clergy, to 
require no Preparation in order to it, and 
to have no ſpiritual Benefits conveyed by ir, 

1 2 I care 
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T cannot ſee how even a Heathen could think 
of refuſing it, provided there were any Thing 
to be got by receiving it. The Elements. 
would, in that caſe, be as common as Beef 
or Water. | E: 

I ſubſcribe to your Opinion, ſaid one who 
fat next him; but I muſt add, that I look 
upon the Author to be a Socinian. His No- 
tions of the Sacrament are the very ſame 

with thoſe of that Hereſy. As they fink the 
Perſon of Chriſt ro mere Humanity, they 
likewiſe bring his Qrdinances proportionably 
low; accordingly, throughout the whole 
Plain Account, there is no Mention of 
Chriſt's Merit as a Means of our Salvation, 
tho! his Subject required it, not a Syllable 
ſaid of his Divinity. The Author places no 
Relation between Chriſt and his Church, but 
that of Maſter and Servant, or Diſciple. 

This Hint was no ſooner given, than the 
whole Company unanimouſly gave into his 
Opinion. When they recollected the Ten- 
dency of the Work, they were ſtill further 
confirmed in it. Since this, they have aſerib- 
ed it to one or eher of the new - light Here- 
ticks; but none of them could ever think of 
attributing it to the Biſhop of Wincheſter. 

If however, it be ſtill imagined, that this 
Sink of Hereſy and Immorality could poſſi- 
bly have flowed from a Church of England 
Pen, I cannot but condole with, that Church 

upon 


. 


for our Clergy to meet in Convocation, that 


5 
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upon producing a Treatiſe againſt the Satra- 
len * Lord's Supper, as well as with 
her Proteſtant Siſter, the Church of Scct- 


land, upon producing another in favour of 


Fornication. We live in ſtrange Times in- 


deed, when there is only juſt ſo much Re- 
ligion and Virtue among us, as can afford 
Bread or a Name, by being wrote agaioft, 

I hope, fince it is at [ 


they will endeavour each of them © find out 
the execrable Author; and af he be a Cler- 
gyman, drive him from their Body with a 
juſt Zeal for Religion; or, if that can't 

done, refuſe all Communion with him. 
Whom can it be more neceſſary to excom- 
municate than him who has laboured to per- 
vert and vilify the moſt ſacred Ordinance of 
our Religion, the very Seal of our Saviour's 


_ laſt Will and Teſtament, and the very Act 


of Communion uſelf?. | 
Bur if the Author cannot be diſcovered, 


1 hope Chriſt and the Chriſtian Church may 


expect ſo much frgm ghe Pious Zeal of our 
Biſhops, that they will not ſuffer the Book 
to go uncenſured, but will at their Viſitati- 
ons publickly condemm its Doctrines, and 
give a ſtrict Charge to their Clergy to drive 
this Wolf in Sheep's Cloathing from among 
their reſpective Flocks While the falſe 
Friends of Religion ſhew ſo much Art and 

Induſtry 


Ad 
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Induſtry to deſtroy it, ſhall its true Friends 
ſhew no Zeal in its Defence, but ſtand by 
wich a cool prudential Indifference, and calm- 
= iy ſee its Ruin? ſhall our Religion have ma- 
ny cunning and vigilant Oppoſers, and none 
but luke warm and inactive Aſſerters? Shall 
it be thought Enthuſiaſm, or a Breach of 
Chriſtian Charity, to ſtand up in Defence of 
Chtiſtianity? Open Enemies the Church of 1 
Chriſt may boldly defy. Againſt ſuch it can 
oppoſe Reaſon enough to overthrow all their 
Forces. But covert Enemies and pretended 
Friends are to be fought our, and treated in 
another Manner. They ſhou'd be dragg'd 
from their dark Corners and expoſed to the 
Light, that they may be proved by the Light; 
and when it is found by Examination that 
| they have been dealing in Works of Dark- 

neſs, they ſhou'd be put to open Shame, and 
| kept at a proper Diſtance, to prevent Inſecti- 
on; at leaſt, till by a thorough Quarantine, 
they have purged themſelves. of thoſe peſti- 
lent Principles that make it unſafe for other 
Chriſtians to come ngar em. 1 025 
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